Traditions which deal with agriculture and the possession oflanded property, or with the question whether the acquisition of farms and estates in the territiories conquered by the Muslim forces in the early period is permitted or not, are often divergent and even contradictory. The diverse utterances seem to reflect ideological differences in the attitudes of Muslim scholars as to whether the Holy War, the conquests and the expansion of Islam go on, or whether there is to be a shift towards sedentarization, the cultivation of land and the setting up of a new class structure within the Muslim community. A study of some of these traditions may give us a clue for a better understanding of certain aspects of these problems and may help us in gaining some insight into the perceptions and views of the conflicting groups of hadith scholars, jurists and pious ascetics.
The same tradition is recorded in Abu (Ubayd's Amwiil, in the chapter with the question of whether the acquisition of (or lending of) land in territories conquered by force is legal or not. Radhan was a place in the Sawad of (Iraq conquered by force ((anwatan, without a pact concluded with the conquered people-k); an estate at Radhan was acquired by (Abdallah b. Mas'fid and his name is in fact included in the list of the Companions of the Prophet, who acquired estates in the territories of kharii:J·6).
will be helpful to him neither in this, nor in the next world. When one wants to eat, drink, or copulate they interrupt him and when one wants to worship God they distract him. (Abu Nuiaym, Hilyat al-auliyii", Beirut 1387/1967, IX, 264).
A peculiar invocation of the believers on behalf of Christians and Jews contained a supplication for an abundance of children and wealth. ( The acquisinon of land and property in these territories was severely criticized by many of the orthodox scholars of Islam. The prevalent idea in the early Muslim community was that the conquered lands were to remain in the hands of the conquered population, who should be ruled by Muslim authorities; the revenues of the land, the jay), belonged to the Muslim community and had to be divided among its members. The transfer of the land of the khardj (or of thejizya-k) from the owner of the land-property to the newcomer (i.e. the Muslim, who arrived with the advancing army-k) was considered a humiliating act of debasement and a kind of regression in the status of the Muslim 7). Some scholars and jurists considered the purchase of land in territories conquered on a basis of a pact (~ul~an) as a concession (rukh~a); they condemned however the purchase of land in territories conquered by force (Canwatan) 8). There were however some scholars who considered the acquisition of khariij land as legitimate arguing that khariij is merely imposed on land, while jizya is imposed on the heads of the unbelievers"). 
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A harmonizing
VIew is recorded by al-Bakri: he quotes the utterance against procuring abundance of wealth and family, followed by the remark ofIbn Mas'fid (mentioned above-k) and records the opinion of religious leaders, the imiims, whose true course one should follow, and who ruled in favour of leniency (tasahhalii) over the problem of the purchase of land including territories conquered by force II).
The famous jurist al-J assas (d. 370 H) considered the acquistion of khariij land permissible basing his opinion on the tradition of Ibn
Mas'fid. AI-Ja~~a~maintains that khariij is not a humiliation, as it is imposed on the land and every land-owner has to pay it !"). Contrary to itjizya is a humiliation and whenjizya was imposed on the converts to Islam, Muslim jurists ruled that it was right to revolt against <Abd al-Malik and al-I:Iajjaj; this was the cause that brought about the fall of the Umayyad caliphate 13).
Abu <Ubayd records the opinion about the iniquity of levying the jizya from the unbelievers of the Sawad, who had converted to Islam. Al-Hajjaj argued that they have to be considered as slaves: a slave who embraces Islam must' continue to pay his taxes. This iniquity, reports Abu CUbayd, was the reason that some of the qurrii? sanctioned the revolt of Ibn al-Ash'iath 14).
Some sources say explicitly that <Abdallah b. Mas'fid paid khariij on his estate in the Sawad 15); but there is a peculiar report stating that Ibn Mas'fid enjoyed a special status as owner of khariij land: he agreed to buy land from a dihqiin on the condition that the dihqiin should undertake to pay the khardj due for it; the dihqiin agreed and the transaction was accomplished 16). It formed to the moral requirement of the Prophet "'). Al-Ghazali records this tradition in the chapter concerning "the censure of the possessions" (bayan dhammi I-mal); al-Zabidi, explaining the meaning and the purport of the utterance, states that looking after an estate may distract the owner of the property from the "Remembrance of
God" (dhikru llahz). He quotes a saying of a sage that estates are ways leading to anxiety and concern and that the letters of agents governing an estate (wukala)) constitute keys to troubles keeping one's mind busy. People who are not affected by troubles caused by estates (i.e. those who stick to the Remembrance of God-k) are of course permitted to purchase estates 25).
II
An important factor in the opposition to the acquisiuon of land property in the period of the Islamic conquests was the idea of the Holy War, the jihad. This is manifest in the traditions recorded in the earliest compilations of hadith. The Prophet is said to have foreseen that the believers would abandon the zeal and perseverance in fighting their enemies and would" stick to the tails of the cows"; then God will impose upon them humiliation which will not be lifted from upon them until they return to ride the horses (scil. in the expeditions of the Holy War-kj'"'). More detailed is a saying foretelling that when the believers conclude ci:na-type transactions V) take for themselves 24) Nevertheless al-Zubayr, who was entrusted with carrying out the will ofIbn Mas'fid, entered the court of CUthman and demanded to have the ca.tii) of Ibn Mas'fid handed over to him, arguing that the family of the deceased deserved the ca.tii) more than the public treasury. 27) According to a lexical explanation it means "selling of a commodity for a certain price to be paid at a certain period, and buying it for less than that price the tails of the cows, become content with tilling the land and abandon Jihad, God will impose upon them humiliation, which will not be removed from them until they return to belief?"). A concise version of the tradition is recorded in the early work of al-Shaybani: "When you buy and sell by 'ina, when you follow the tails of COWS 29 ) and dislike Jihad, you will get humiliated until your enemy will crave (to subdue you-k)30)."
The identity of the people who dislikeJihad and dedicate themselves to the care of their estates and the social class to which they would belong, can be deduced from the prediction recorded in another relatively early compilation: "There will come a time when the poor will go out raiding (scil. in the expeditions of the Holy War-k) while the rich will remain behind being busy with their land and cattle; these people will defile the religion of God 31)." Who would be the enemy who would desire to overcome the community of the believers is plainly indicated in a tradition which exposes the ethnic identity of the enemies: "When the 'nrab (i.e. the Bedouins-k) follow the tails of the cows, God will pour upon them (the punishment of-k) humiliation and will put over them the Persians (WuldJiiris), then they will invoke (God) but will not be answered 32)." To the Prophet is attributed the following prediction: "It will come about that God will fill your hands with the (captives-k) of the foreign peoples (af-Cajam), then He will turn them into lions, who do not run away and they will kill your warriors and eat (i.e. devour-k) your Jay)33)." In another utterance the Prophet is said to have predicted that before the advent of the Hour (i.e. the period preceding the Resurrection, Iii taqiimu l-siiCatu... ) "you will become tillers of soil and a man will proceed to a N abati woman and will marry her for his subsistence, giving up his uncle's daughter without looking at her" 34).
This prediction reflects the changes which occurred within the Muslim community in the first centuries of Islam: relations between the Arab conquerors and the population of the conquered territories became close and marriages between them with the resulting degradation from the carab group to that of the N abati peasants became common.
Warnings against tilling the soil are frequent in the early collections of haditli and books of kharqj as already mentioned. Agricultural activity was considered disastrous for the Muslim community. An utterance attributed to the Prophet says that the subsistence of the community has been put under hoofs of the horses and the iron-feet of the spears, as long as they do not sow; if they sow they will turn to be like (other) people "'). In the same vein is formulated another saying of the Prophet, foretelling that when this community would 32) Al-Muttaqi I-Hindi, Kane sow, victory will be taken away from them and fear will be cast into their hearts "}.
cAli is said to have been consulted about the meaning of verse 149 in siirat iil cimriin: "If you obey those who become infidels they will turn you back on your heels and you will become losers"; he was asked whether it means turning back into the ta'orrub (i.e. following the ways of Bedouin life-k). cAli stated that it denotes the tilling of soil."}. In another work of al-Shaybani this interpretation of ta'orrub as denoting tilling the soil is attributed to the Prophet himself "}, although al-Shaybani records the early meaning of taiarrub as well: it means to dwell in the desert and to abandon the hijra 39 ).
It is noteworthy that the word ta'arrub denoted originally in the period of the Prophet violation of the oath of allegiance known as bayCat al-hijra. A Bedouin group who gave that solemn oath of allegiance committed themselves to stay at Medina and act according to the orders of the Prophet; after his death the group had to obey the orders of the caliphs. Returning to their abode (scil. without the permission of the Prophet-k) meant in fact that they withdrew from their obligations, violated their oath, fell back into their Bedouin way of life and committed" apostasy with regard to the hijra" (irtidiid (ani 1-hijra). The Prophet cursed such groups 40). But oath of allegiance, the Bedouin one, the bayca a'riibiyya did not necessarily compel the Bedouin group to join the Muslim community at Medina; they were free to return to their tribe. A privileged position was granted the tribal group of Aslam: they were considered muhdjiriiti although they returned to their tribal territory by the permission of the Prophet. Their relations with the Prophet were based on the principle that they would respond if summoned by the Prophet, and so would he when called by them "). Ibn cAmr (i.e. cAbdallah b. cAmr b. al-cA!;l-k)defines the "believer who turns on his heels" as a man who receives his ca,tii,raids for the cause of God, then abandons all this, takes a jizya-paying land and gets his subsistence from it. This is the man who "turns on his heels", says Ibn CAmr42).
Al-Sarakhsi seems to express the opinion of moderate orthodox circles in his comment on this report: victory would be indeed withdrawn from the community if all of the people were engaged in agriculture and abandoned jihad. There is however nothing wrong if one section cultivates the land and another wages Holy War, because the fighting forces and their riding beasts need food and provisions. cAli, as mentioned above, interpreted "taCarrub", which originally denoted "turning to nomadism" as meaning "cultivating the land"; obeying the unbelievers means indeed giving up jihad and being engaged in cultivating the land+"). It is obvious that we have here a reinterpretation of that which constitutes an improper change in the Muslim community: what is now condemned is the cultivation of land, not the act of reverting to nomadism, as before.
The Prophet is said to have stated that God sent him as (a ,messenger of-k) mercy and war; He did not send him as a merchant nor as a tiller of soil. The worst people, said the Prophet, are mer- cease; the cessation of jihad is one of the four sIgns of the time preceding the Resurrection 47).
Some reports describe the steps taken by the rulers and governors so as to prevent the momentum of the jihad from being impeded by the acquisition of land property in the conquered territories and the setting up of settlements and agricultural estates by tribal groups. A conspicuous case of a conflict between jihad, the speedy advance of troops and expansion on the one hand and sedentarization and agricultural development on the other is reflected in the report about the conquest of al-Hula. When the Muslim forces entered Syria, relates Makhiil "}, they heard about the high yield of crops in this tract of land and they sowed it. When the news reached cUmar he sent his emissaries to burn down the ripening crops"). In the letter which he wrote to this group cUmar pointed out the role of jihad in relation to agriculture:
God put the subsistence of this community in the spearheads and under the iron feet of their spears; if they cultivate the land they will turn to be like the others 50).
Asad b. Miisa 51), the transmitter of this report, records another letter of cU mar: he who cultivates the land and follows the tails of the cows, who is content with this and consents to it, on him will thejizya be imposed 52).
A report recorded by Ibn cAsakir says that cAbdallah b. al-Hurr al-cAbsl, a man who is said to have participated in the conquest of Damascus, cultivated land in Syria. When this information reached (Vmar, he ordered the land to be taken away from him and rebuked (Abdallah b. al-Hurr for putting on his neck the collar of humiliation of the unbelievers (i.e. the taxes levied from the land owners of the conquered population-kj "}. Another report says that (Vmar granted a piece of grazing land for horses to a group of Banu (Abs; they however turned it into cultivated land. He then took it away from them and imposed a fine on them 54). A revealing utterance is recorded of a warrior who was being persuaded to take a farm (maera'a, sel. in khardj land-k) for his family. "By God, he said, we did not come as cultivators of land, but we came in order to kill the people of the land and to eat their grains 55). " Against this background one can understand the widely circulated tradition which links the abasement, vileness and degradation of those in whose houses the instruments for tilling and ploughing are found 56). AI-Tahawi combines this tradition with those forbidding Muslims to take over land property from the former owners. The reason given is that in this way the Muslim becomes the one who is required to pay the tax instead of being the one who exacts the tax from the owner of the land. He thus brings humiliation upon himself. The passage is followed by the tradition of the Prophet about jihad already mentioned above 57). which presents the existence of a plough In the house as a sign of degradation has indeed as its aim to discourage people from acquiring land so that they may be prevented from participating in jihiid.
An adequate explanation of this tradition is recorded in Lisiin al-(arab. The Prophet's utterance was given in order to inculcate in the minds of the Muhajirun and the other Muslims an aversion to agriculture and to indulgence of easy life, as this may detract them from waging war against the enemy; being owners ofland they would be obliged to pay the Jay)-tax and they would be treated harshly by the tax collectors and would consequently be humiliated 58).
Jihiid was recommended as a way of subsistence. A tradition attributed to the Prophet says: "Stick tojihiid and you will be in good health and get sufficient means of livelihood 59)". By sufficient means of livelihood the revenues ofJay ) were meant. When on an expedition in Bahrayn one of the warriors invoked God against the enemy: "0 God let them perish, 0 God extirpate them", his companion rebuked him: "0 fool! Invoke god to grant us victory upon this enemy! Were it not for them, we would not receive our payment. ((a,tii')" 60).
The idea that the Muslim conquerors took for themselves the land of the conquered peoples is implicitly reflected in a tradition about the Mahdi: the Mahdi will alight in Jerusalem; he will not leave in the hands of the people of Syria even half a span of land; he will return it to the ahl al-dhimma; he will gather all the Muslims and despatch them to wage the Holy War, the jihad 61 ).
wa-innamii qiila l-nabiyyu [~j innahii Iii tadkhulu ddra qaumin illii dhallii kariihata ishtighiili l-muhiijirin ioa-l-muslimin can mujdhadati /-caduwwi bi-l-zirdiati uia-l-khofdi; wa-innahum idhii jaCalii dhiilika tulibii bimii yalzamuhum min miili ljay)i jayalqauna 'onatan min cummiili l-khariiji wa-dhullan mina l-ilziimiiti; ioa-qad
III
The fundamental problem as reflected in the discussions of Muslim who refuse his Call to the unity of God, confiscate their property and capture their women and progeny. Thus the livelihood of the Prophet will be from the property of his enemies'"}. This is as it should be, for God created possessions for people in order that they use them by way of obedience to God, for His worship and unityv"). But those who use their property by way of unbelief in God and for associating other gods with Him-God will cause the Prophet and his followers to subjugate them, to wrest away their possessions and to hand them 61) Nuiaym over to those who deserve more to have them, namely those who uphold the unity of God, those who obey God and worship Him. The revenues collected are called al-fay", because they return to those who deserve them more and for whom they were destined. In the Qur)an which was abrogated there was a verse saying: innamii anzalnii l-mdla li-iqdmi l-saldti wa-ita)i l-zakati 65 ).
Well known is the case of some people of the Ansar who were engaged in the management of their property and refrained from going out to Jihad; they were rebuked in the Qur)an. Verse 195 of
Siirat al-baqara: ioa-anfiqii fi sabili lldhi toa-ld tulqii bi-aydikum us l-tahluka
, 'and expend in the way of God and cast not yourselves by your own hands into destruction" is said to have been revealed in connection with this situation 66).
The most perfect attitude of a believer is when he exerts himself in the obedience of God, Jihad for His cause and the Call for His obedience. The believer should not strive for worldly goods and he is permitted to take from the revenues of the fay) only as much as is sufficient for him. Scholars belong to the category of warriors who take part in the Jihad and consequently their subsistence should be provided from the revenues of the fay)67).
IV
The growth of agricultural estates and farms and the rift between the population of the cities and that of the farms, estates and possessors of small plots in hamlets and villages in the provinces of the Muslim Empire, the formation of independent and different cultural patterns and customs are reflected in several utterances attributed to the Prophet. He is said to have forbidden to dwell in villages, for village dwellers are like grave dwellers (la taskunii l-kufiir 
fa-inna siikini l-kufiir ka-siikinil-qubiir)6B). The commentary given in al-
Daylami's Firdaus says that the reason for this injunction is the fact that village people (in the commentary: qurii instead of kujiir) are far from the cities (am~iir) and are unable to attend the community prayers of Friday. Further: ignorance is more prevalent among them and they tend more to accept undesirable innovations''"). The prohibition against staying far from Muslim communities by joining Bedouin dwellings occurs in another tradition where the Prophet speaks against staying in caves as they are like graves and against staying with Bedouins, who tend to roughness; God's hand is stretched over the community and He does not mind the separation of those who separate themselves (scil. from the communtiy-k) 70).
The migration from the cities and the establishment of farms and villages does not seem to have been favoured by the orthodox circles. The perils inherent in this phenomenon are exposed in the utterance attributed to the Prophet: "The extinction of my people is by the Book and by milk", haldku ummati fi l-kitiibi wa-l-labani. The Prophet was asked what he meant by it and he explained: "People will study the Qur)an and interpret it in a different way than that revealed by God; and they wiIllike milk and will leave the (urban-k) communities and turn to the Bedouin way oflife (qiilii: yii rasiila lldhi md l-kitiibu wa-llabanu; qdla yataiallamiina l-quridna fa-yata )awwaliinahu calii ghayri md anzala lldhu cazza uia-jall uia-yuhibbiina l-labana fa-yatrukiina 1-.JarniiCiiti wayabdiina 71).
This view is clearly expressed in another utterance of the Prophet: "I have more fear for my people from milk than from wine". Then he was asked: "How is it, 0 Messenger of God"? And he said: They wiIl like milk and they will depart from the communities and lose them" 72). events: the people of the desert will enter the city and demand a share of the property of the city inhabitants; the latter will not be able to resist them. The Bedouins will accuse them of having stayed long in comfort and luxury while the Bedouins lived in misery ?"). Ka'ibs forecast is put in a broader setting, other social groups are mentioned and their role in the events is foretold: the Prophet said: "1 would like all the milk which flows from udders in the world to turn into tar." "People will not desist, says Kaib, until they take for themselves small cattle (ghanam), milk it and vie with each other over it (i.e. in its keeping, breeding etc.-k); when the cattle grows in numbers they will leave the cities, communities and mosques and turn into v
In contradistinction to the traditions bidding restraint III the acquisition of land property, the early hadith. collections also contain a great many utterances praising the tilling of soil and the acquisition of land property. A widely circulated saying of the Prophet states that the best property is a pollinated row of palm trees and a fertile horse of good quality 76).
The Prophet is said to have enjoined respect to the palm tree which is the "aunt of the people", as it was created from the remainder of the clay of Adam; no tree is more respected by God than the palm tree; Maryam, the mother of Jesus, alighted under this tree. It is the only tree which is pollinated and its fruits are recommended for parturient women 77). The palm trees were described by the Prophet as "firmly rooted in mud, feeding in years of drought" and he pro- groves would be dispersed like ashes by winds?"). Paradise was promised by the Prophet to a man who would plant three palm trees and care for them until they bore fruit?"). Kaib al-Ahbar recommended acquiring palm groves 80). From the profits of the crops of sown land (.. min fudiili ghalliiti l-zarCi) people used to purchase palm groves, but they did not buy sown land from the profits of palm groves!"}. Palm groves seem indeed to have been a profitable enterprise 82).
The planting of fruit trees was considered a virtue; the Prophet is said to have promised that whoever planted a tree from which a person ate or anyone of God's creatures fed, would have that act counted in his favour as alms'").
Traditions which speak in favour of land cultivation became current a short time after the conquests and the acquisition of land property in the conquered territories. he does not strive to gain property from which he would pay his debts, keep his honour (e.g. by allocating money to poets in order to prevent them from vilifying him in their satirical poems-k) and carry out his obligations; at his death he will bequeathe it to his heirs 98). Property was amassed in order to preserve faith and honour?"). The father of Khalid b. Safwan 100) was asked for whom he had collected his wealth. He replied that he had collected it against the vicissitudes of time, the harshness of rulers and in order to contend for superiority within the tribe 101).
The Prophet summoned cAmr b. al-cA~to go out on a military expedition, promising him booty, but cAmr replied that he had not converted to Islam in order to get property; he had embraced Islam in order to participate in the Holy War and remain in the neighbourhood of the Prophet. But the Prophet said: "How nice is good property for a good man" 102). The fortune of cAmr b. al-cAw as thus foretold by the Prophet 103).
Land property was considered more profitable and stable than ownership of livestock or of gold and silver; gold and silver are (like-k) stones; if you leave them they do not increase, if you use them they are spent; livestock is like green plants: it withers when it is hit by the sun; but land and water are real property 104). (l},a.iJ) 116 ). When the rich will acquire chicken God will let the villages fall into ruin 117). The tradition indicates that the rich will undertake to breed chicken: they will be / in competition with the poor and will thus cause the ruin of the villages as a result of the fact that the economic equilibrium of the Muslim community would be disturbed.
98) AI-
The qualities of sheep and goats come up in the injunction concerning places of prayer. The Prophet spoke favourably about the prayer in the resting places (muriil},) of sheep t!"). Prayer in the resting places of camels (ac.tiin al-ibil) was in contrast forbidden by the Prophet+'"). The reason for this last prohibition, as given by the Prophet, was that the camels were created from Satans or fromjinns or that they are in dwelt by Satan 120). In a great many traditions the prohibition against praying in the resting places of camels is coupled with the injunction to pray in the resting places of small cattle 121). In one of the versions of this tradition the Prophet explains the reason for the prohibition: "Do not pray in the resting places of camels as they were created from the jinn; look at their countenance and their eyes when they break away" 122). Ibrahim b. CAli al-Shirazi quoting this tradition adds another argument: the believer cannot apply himself to his prayer with his whole heart, because of the fear that the camels may break away (nujiir); this does not apply to the small cattle 123). Al-Shafi'f supplies an interesting comment on the tradition: the resting places of small cattle are carefully chosen in clean places, while the camels rest in stripbare and dirty places. Further, he says, the terms only refer to places which are capable of being used as resting grounds for camels or sheep even if they have not actually been used in this manner. In both cases prayer is forbidden in these places, if they contain the droppings and urine of camels or sheep Hanbal is of the opinion that there is no objection to prayer performed in a place where there is camel urine, provided that it is not a resting place for camels 125) .
In the practice of uiudii", the ritual ablution, one also notices the_dif- maia rabbihim); they will pass the Path (#rii,t, scil. on the Day of Judgment-k) with the prophets, the strictly veracious (al-~iddiqln-k), the martyrs and the pious quick like the flash of lightning. They will be granted intercession like the intercession of the prophets. The smell of the body of the peasant will be considered by God equal with the smell of the mouth of the fasting believer; the sweat of the body of the peasant will be considered by God equal with the sweat of the warrior (fighting for the cause of God-k). God will then say: '0 my servants, enter Paradise from any gate you like" 144).
Some words may be said about the changes in the perceptions of the Arab people in the first period of Islam as to land property on the margin of the traditions and utterances scrutinized above.
It may be noted that there was a considerable concern for land property in Mecca in the period of the J ahiliyya and early Islam. Arabic sources record some cases of conflicts between Meccan leaders as to ownership of certain plots of land 145).
There were close relations in the period of the Jahiliyya between Mecca and al-Ta)if: many leaders of the Meccan clans acquired land in al-Ta)if. The agreement concluded between the Prophet and alTa)if facilitated the purchase of land in Wajj by the Qurashites 146) and regulated the conditions of partnership between the Meccan owners of the vineyards and their Ti:eifi partners who saw to the tilling and watering of the land acquired by the Meccans 147).
Noble Qurashites entered partnerhsip deals with Bedouins, bought land property and invested in the tilling of the land and its development 148).
It is of crucial importance that the compact between the Prophet and the Medinans included a stipulation which granted the Prophet a weighty prerogative: to act deliberately as to "the matters of every piece of land not reached by water" (... anna rastila lldhi salld lldhu calayhi ioa-sallam lammd qadima l-madinata jaCalii lahu kulla ardin la yablughuha l-mdru ... ) 149).
It is evident that this stipulation gave the Prophet a considerable measure of authority which enabled him to control the activities of the tribal groups who alighted in Medina and tried to attach themselves to one of the tribal divisions in Medina or to settle in one of the suburbs of the city. This prerogative also gave the Prophet the opportunity to allot land in the conquered territories to some tribal groups or to individuals. This prerogative was later expanded and included other matters connected with land ownership: the Prophet is said to have ordered the Jews of N adir to sell their land-property declaring that he intends to expel them from Medina. According to a tradition they were encouraged by "the hypocrites", who promised them their aid, to refuse the Prophet's recommendation and refrained from selling the land. Then the Prophet received a revelation about the planned treachery of the N adir and their plot to assassinate him and ordered them to leave Medina, taking with them only a load of a camel. The land left by the Banu Nadir became the exclusive possession of the Prophet; he divided it among the Muhajirun 155).
The delegations of the tribes that used to come to the Prophet asked to allot their tribes the right to pasture in territories which they claimed for themselves; leaders of tribes asked for themselves land property on which they intended to pasture their cattle. Sometimes Al-Zubayr had a thousand servants Calf ghuliim) who were active in levying the khariiJ for him 174).
CUmar b. al-Khattab was of the conviction that the lands should remain in the hands of the conquered people 175); this was already said in the former chapters of this paper. The land left in the hands of the conquered people was due to assure the levying of the kharii] and the jizya, without being diminished by the purchase of the land by Muslims who paid merely the CushrI76). In spite of the instruction of (Vmar, the opinions of the legal scholars, thejuqaha), as well as the orders of some further caliphs, Muslim leaders, commanders of troops, governors and rulers acquired vast areas of land in the conquered territories in the very early period of Islam 177).
Early sources give some accounts which help to assess the profits of the noble land owners in the conquered territories. Talhas income from his estate of Nishastaq in (Iraq amounted to five hundred thousand dirhems a year 178).
According to another account Talha got an income of four hundred thousand to five hundred thousand from his estates in (Iraq and an income of ca. ten thousand dinar from his estates in the Sarat 179).
Finally the estates of the former kings and rulers of the conquered lands, the~awiifi, which were destined to form the estates of the Muslim Empire and secure the sustenance of the future generations of the Muslim community, were gradually divided among commanders of troops and high officials of the Caliphs.
These~awaft included, according to some reports, the land owned by Kisra, the land of the relatives of Kisra, the land of people killed in the war, the land of people who joined the enemy, lands attached to pools and post stations (dayr barzd) and lands which had been confiscated by Kisra; all these possessions were confiscated on the order of (Vmar 180 ).
The size of the land confiscated by (V mar can. be gauged from the accounts about the revenues of these territories: they were assessed at 4,000,000 to 7,000,000 (dirhamsj t'"}. According to another account recorded by al-Nazwi, the~awiifi were possessions owned by people who had been treated iniquitously by the unjust rulers; they consequently left and abandoned their lands; according to this account legal scholars considered these~awiift unlawful (~ariim).
A third opinion says that the saasifi were owned by the People of the Book (some say Christians); Abu Bakr sent to them his governor who put to them two alternatives: either to convert to Islam or to face war. They were given the choice to pay the jizya while being humiliated, or to abandon their places and leave the land to the Muslims. They chose to leave and abandoned the land, which was turned into~awlfzI82).
It is evident that the opinion stating that the sausifi' were estates confiscated by iniquitous rulers originated in later times and reflects the perceptions of some cDman! orthodox religious leaders. Moderate imiims were of the conviction that the saiudfi wece in the hands of either just or unjust rulers. $awiift appropriated by oppressive rulers should be evaded by the believers 183).
The revenues of the~awiifi were destined to be divided among the "people of the swords" (a~Mb al-suyiij); this was glossed as denoting "the defenders of the country" (~umiitu I-biliid) 184) . It is worth noting that the organization of the military forces went through considerable changes and it is rather doubtful whether the sauuifi could serve as the basis for supplying the provisions of the recruited troops. It may be remarked in addition that there were considerable changes in the ownership of these~awiifi: they were leased, partly granted to leaders or officials, or sold; there were detailed discussions among tue fuqahii?
as to whether it was lawful to acquire these~awiifi and to use these lands for agricultural cultivation 185). It was already in the first period of Islam that great tribal units poured into the conquered territories. The stages of their migration to the conquered territories, the role of the families and kinfolk who joined them, their care for land property for the settled population, the link between the misr and the tribal units, all this was recently outlined in the researches of Salib. Ahmad al-C Aliyy186) and by Khalil CAthamina 187). The tribal groups struck camp in these territories and established settlements based on tribal tradition and divided accord- It is indeed significant that the pious and ascetic believers refrained from buying food grown on lands of the satudfi; they considered the land as appropriated unlawfully by the rulers 189). They avoided buying food from the Sawad of 'Traq, considering the div~sion of the land unlawful; a specific case of this kind is recorded about the revenues of Badfirayya 190). Some pious men did not eat the food coming from Egypt, except olive oil, others did not eat food from the crops of Bagdad 191). Some pious believers refrained from eating the meat of the buffalo (jiimiis) or from using buffalo dung for lighting fire, arguing that the jawiimis had been appropriated unjustly by the U rna yyads 192).
The numerous traditions of haditli as confronted with the concrete conditions of land acquisition reflect clearly the deep differences between orthodox precepts and the continuous living practice.
Land property became disconnected fromjihiid and the utterances of the Prophet about these topics remained a reminiscence of a glorious past period.
